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I

n an 1883 letter to Frédéric Ozanam’s brother, Alphonse, Paul Lamache spoke of the
beginning of the first Conference of Charity. According to Lamache, Frédéric Ozanam was
certainly the primary founder with “a noble motive,” but Lallier was his close second. He
described François Lallier as the person “who was by his persevering zeal and habits of
order, one of the pillars of the building started.” He confessed that he owed “a lot to both of
them, and [I] thank God.”1 His remarks certainly provide significant evidence that Lallier’s
contributions were essential to both the foundation and the growth of the Society of Saint
Vincent de Paul formed fifty years earlier in 1833.
Born 24 January 1814 in Joigny, France, François Lallier came from a family of talented
men. His father was a doctor, one of his uncles was president of the court in Joigny, and the
other was headmaster at the Royal High School and vicar general of Sens. Their influence
encouraged him to succeed in school. Lallier pursued his studies, hoping to achieve a degree
in law. By 1836 he had reached his goal, completing a doctorate in law at the University of
Paris.2 While he matriculated in Paris at the Sorbonne, Lallier joined the first Conference of
1

“Lettre de Paul Lamache à Mgr. C.-A. Ozanam,” Grenoble, 1 July 1883 in Sacra Congregatio Pro Causis Sanctorum Officium
Historicum, FredericiOzanam, Patris Familias Primarii Fondatoris Societatis Conferentiarum S. Vincentii a Paulo, Disquisitio,
: de Vita et Actuositate Servi Dei, (Rome: 1980), 408–409.

2

“Extrait du discours prononcé devant la Société archéologique de Sens dans sa séance du 3 janvier 1887 par M. G. Julliot, son
president,” in Bulletinde la Société Archéologique de Sens, t. xv, (Sens: Imprimerie de Ch. Duchemin, 1892), 301. Hereafter cited
as Bulletin de Sens. I want to thank Ralph Middlecamp, President of the National Council of the US, for providing me with a
copy of an English translation of the French text. A copy of Lallier’s birth certificate that I have received clearly indicates that the
correct date of his birth is 24 January 1814.

Charity in 1833 and served as the secretary general of the Society of Saint Vincent de Paul
beginning in 1837. Once he left Paris in 1839 for Sens, Lallier embarked upon a successful
career in law. He not only remained involved in the Society of Saint Vincent de Paul in Sens,
but he also became a perfect example of a professional person who is deeply engaged in his
community and who helps to transform it, just as Ozanam and the early members of the
Society had envisioned.
Toward the First Conference of Charity
It was while he was studying law in Paris that Lallier first met Frédéric Ozanam. Like
Ozanam, Lallier sought out other Christian students in Paris, a religious wasteland at that
time. He noticed Ozanam speaking out in class, challenging statements that disparaged
religion. After class he found him with a group of young men: “As I left the law school … I
noticed that a small group of students … were standing on the footpath near the Rue Soufflot.
In the middle of the group was one who spoke warmly, and who was listened to. Who is, I
asked myself, this young chanticleer [sic] to whom those fellows pay so much attention?—I
recognized Ozanam. … When the others had dispersed … we two resumed the conversation,
exchanging views, getting to understand one another better.”3 They soon became fast friends.
As Kathleen O’Meara notes, “It was not long before the chance acquaintance ripened to a
friendship which lasted without a cloud until Ozanam’s death.”4
It was Ozanam who convinced Lallier to enter the Conference of History in 1832.
As Lallier mentioned, “The energetic and enlightened faith of Ozanam had long since
suggested to him the idea of a federation of studies and labors among young Christian
men. He saw a means of realizing his project, in the History Conference, and he never lost
an opportunity of bringing new members to it.”5 In March of 1833, Ozanam wrote to his
mother: “I have … a circle of friends who gather every day in worthwhile enterprises and
whom I love as brothers, from the old childhood companion, good Henri; to Lallier, that
excellent young man; Lamache the soul of an artist; and practically a knight, Cherruel,
the converted Saint-Simonian … What delightful hours we have spent together speaking
of country, family, religion, science, literature, legislation … What satisfaction to be with
3

Right Reverend Monsignor Louis Baunard, Ozanam in His Correspondence (Dublin: Catholic Truth Society, 1925), 42–43.

4

Kathleen O’Meara, Frederic Ozanam, Professor at the Sorbonne, His Life and Works (New York: The Catholic Publication
Society Company, 1891), 43.

5

François Lallier, “The Origin of the Society of St. Vincent de Paul, From the Recollections of Its Early Members,” reprinted
from Bulletin, March 1882 (Toronto: Printed for the Society of St. Vincent de Paul, at the “Irish Canadian” Office, 1884), 8. For
the French version see Origines et Fondateurs de la Société de Saint-Vincent de Paul (Paris: Ettighoffer-Raynaud, 1960), 12.
Hereafter cited as Origines et Fondateurs.
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sometimes about thirty young men at the famous M. Cornbalot’s sermon, or the evening
gatherings at M. de Montalembert’s.”6
It was out of this Conference of History that the first Conference of Charity of the
Society of Saint Vincent de Paul was formed. Later in the nineteenth century, Lallier was
asked to write about the origins of the first conference using the recollections of surviving
members. In that document, Lallier claimed that Auguste Le Taillandier was the first person
to suggest a gathering of Christians concerned with doing good works. Lallier quoted him:
“I would much prefer another kind of meeting, where contention and controversy would be
banished, and which would be composed only of Christian young men, engaged together,
and solely about good works.”7 Taillandier’s suggestion, however, was not acted upon until
Ozanam enthusiastically embraced it in response to attacks on Catholicism in the Conference
of History. According to Lallier’s account, Ozanam opened his heart to his friends: “How
sad it is to see Catholicism, to see our holy mother the Church, thus attacked, ridiculed and
calumniated. Let us of course remain in the breach to face the attacks. But do you not feel,
like me, the desire, the necessity for having, outside this combative conference, another
meeting consisting exclusively of Christian friends and wholly devoted to charity? Does it
not seem to be time to join action to words, and to affirm by words the vitality of our faith?”8
Ozanam, Lamache, and Lallier then took the initiative and acted upon Taillandier’s
6

“Letter to his Mother,” 19 March 1833, in Joseph I. Dirvin, C.M., (trans. and ed.), Frederic Ozanam: A Life in Letters (St. Louis:
Society of Saint Vincent de Paul Council of the United States, 1986), 35. Hereafter cited as Dirvin, A Life in Letters. For the
original French text, see Lettres de Frédéric Ozanam: Lettres de Jeunesse (1819–1840) by Léonce Célier, Jean-Baptiste Duroselle,
and Didier Ozanam (Paris: Bloud and Gay, 1960), vol. 1, n. 55, 99. Henri most likely refers to his cousin, Henri Pessonneaux.

7

“The Origin of the Society of St. Vincent de Paul,” 9. For the French text, see Origines et Fondateurs, 14.

8

Ibid., 10. For the French text, see Origines et Fondateurs, 14–15.
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proposal. Lallier also noted in his history that it was Ozanam who suggested adding two
additional members—Felix Clavé and Jules Devaux. Ozanam was “immediately asked by
his colleagues to invite those two young men” who “accepted unhesitatingly.”9 The young
men then sought the advice of the older Emmanuel Bailly, who agreed to let them meet at
the office of the Catholic Tribune, where he was the editor; it was located in the Rue du PetitBourbon—Saint-Sulpice, No. 18. All seven members (Bailly, Ozanam, Lallier, Lamache,
Taillandier, Clavé, and Devaux) agreed that “the whole rule of human life was summed
up in obedience to the Commandments of God and filial love for the Catholic Church, the
guardian of those commandments.”10
Although debated by some historians, there are those who think the young men may
have received advice from Sister Rosalie Rendu as they began to visit those in need in their
homes.11 As Lallier recollected: “[I]t would be imprudent to entrust such or such a poor
family indiscriminately to any visitor. But in the infinitely varied number of the poor, it is
always easy to find some to whom a visit would not present any inconvenience, even for
the most inexperienced young man.”12 After their first meeting in the spring of 1833, they
decided to meet every Tuesday at eight o’clock. By the middle of December, they had chosen
a secretary and prepared minutes of all meetings. Lallier also remembered that during their
first months together, five-franc pieces were dropped into the weekly collection: “These
9

Ibid., 10–12. For the French text, see Origines et Fondateurs, 15–16.

10 Ibid., 12–13. For the French text, see Origines et Fondateurs, 16–17.
11 Jules Devaux, for example, was charged with obtaining a list of those who required help from Sister Rosalie Rendu, a Daughter
of Charity in the Mouffetard District. See Gérard Cholvy, Frédéric Ozanam: Le christianisme a besoin de passeurs (Perpignan,
France: Éditons Artège, 2012), 62–63.
12 Ibid., 11. For the French text, see Origines et Fondateurs, 16.

five-franc pieces, shown by the treasurer, caused a sensation; each of the young men knew
he gave nothing but a small coin. These five-franc pieces represented the value which M.
Bailly was good enough to attribute to some articles, chiefly bibliographic, supplied by the
majority of the members of the Conference to the Catholic Tribune.”13
Besides undertaking home visits to those in need, Lallier recorded that the members
of the newly formed conference were instrumental in advancing the cause of a series of
Lenten talks at the Cathedral of Notre Dame. Lallier was one of a team of three composed
also of Frédéric Ozanam and Paul Lamache. The three visited Archbishop Hyacinthe Louis
de Quélen of Paris, eventually succeeding in their quest by Lent of 1834. Interestingly,
membership in the Conference of Charity “more than doubled” after that first Lenten
season.14 He further recollected that he and other members, including Ozanam, agreed to
help the bureau of benevolence in the twelfth arrondissement by freely accepting “the official
duties of commissioners of charity.” In the Rue des Boulangers in the Quartier Saint-Victor,
Lallier visited the even numbered dwellings between one and twenty, while Ozanam visited
the odd numbers. For several years, they continued this service. In 1836, Lallier assumed the
duties of deputy administrator in the divisions of Monsieur Ratand and Monsieur ScellierBeccaria.15
Lallier’s history of the early origins confirms that it was in February 1834 that the
conference officially chose Saint Vincent de Paul as its patron. It was Le Prévost who made
the motion; it was followed by a second motion from Ozanam to recognize the Blessed
Mother as patroness. Both motions passed unanimously. As a result, the conference added a
prayer to their patron and patroness at each meeting. They also designated the feast of Saint
Vincent de Paul (then 19 July) and the feast of the Immaculate Conception (8 December)
as special feasts to observe. In April, the members of the first conference of charity were
given the opportunity to view Saint Vincent’s sacred relics. Sunday, 13 April 1834 was the
anniversary of the translation of the relics of the famous French saint. Emmanuel Bailly
arranged for sixty members to visit the chapel of the Lazarists located on the Rue de Sèvres
on the day before, 12 April. Lallier described that extraordinary experience:
After having heard Mass, [we] … went into the next room, where the body
was clothed in its sacerdotal vestments. It was quite easy to see the features
and profile of the face, beneath the veil that covered them. All present knelt
and prayed with great recollection. Then each person advanced in turn to kiss
the feet of him who, like his Divine Master, had gone about doing good on
earth. In the presence of these holy relics the thoughts of the young associates
13 Ibid., 15–16. For the French text, see Origines et Fondateurs, 20–21.
14 Ibid., 18–21. For the French text, see Origines et Fondateurs, 23–27.
15 Ibid., 16–17. For the French text, see Origines et Fondateurs, 21–22.
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ascended without difficulty to the invisible world, whence the glorious soul of
their Patron Saint could see and bless them.16
By November of 1834, the first conference had grown to one hundred members.17
The first conference grew larger as early as 24 April 1834, and Lallier, Ozanam, and Devaux,
concerned by the recent rapid growth in the size of the conference, “consulted together for
more than an hour, walking on the Place du Pantheon.” According to Lallier’s account, “For
the first time they asked each other if it would not be desirable to divide the Conference into
sections, in each of which they would know each other better, and when it would be possible
to have again the charm and intimacy of earlier times.”18 The division into sections proved at
first to be a contentious issue because there were strong feelings among the members both
in favor and against the division. But by the spring of 1835, the split into sections occurred
through an amicable process. As Lallier reports, “One of the first measures adopted by
the sections when they met, was the printing of tickets for the poor, bearing the name of
the Society of Saint Vincent de Paul. These tickets were henceforth to replace those given
before by the Sisters of Charity.”19 It is a sign of the confidence of the newly formed Society
that it decided to take such a bold step. On Sunday, 19 July 1835, the newly formed sections
came together to celebrate the feast of their patron saint in the chapel of the Lazarists: “A
great number of members went to Holy Communion at the nine o’clock High Mass. They
went again to vespers at half-past two. The general meeting was held at eight o’clock in the
16 Ibid., 21–22. For the French text, see Origines et Fondateurs, 27–28.
17 Raymond L. Sickinger, Antoine Frédéric Ozanam (Notre Dame, IN: University of Notre Dame Press, 2017), 66, 72.
18 Ibid., 23. For the French text, see Origines et Fondateurs, 29.
19 It is important to note that Soeurs de la Charité (Sisters of Charity) and Daughters of Charity were the same—the Company of the
Daughters of Charity.

evening, in their usual hall.” The split did not seem to cause permanent harm or ill feelings.
In fact, by the end of 1835, the number of members grew to 250. By then the Society had
also formed a library and a clothing depot to help those they served.20
Monsieur Bailly now “resolved to give a regular written rule to the Society of Charity.”
Lallier, whose written French was most precise, received the charge to write a draft. The
final product was adopted on 8 December 1835, the Feast of the Immaculate Conception.
Because the Society had decided to divide into sections in that same year, Emmanuel Bailly
now took “the title of President-General of the Society of St. Vincent de Paul, appointed
Leprevost as Vice-President-General, Brac de la Perrière as Secretary-General, and Devaux
as Treasurer-General. These four members formed the Council of direction of the Society.”
To ensure proper communication, periodic written letters were circulated to the conferences
beginning in 1837. As Lallier commented at the end of his “recollections,” the members
continued “faithful to their programme,” which was “to learn to know, and love each other”
and to “learn to know, serve and love the poor of Jesus Christ.”21
Secretary General of the Society
In 1837, François Lallier replaced Brac de la Perrière as secretary general of the
Society. One of his primary duties was to prepare the circular letters sent to conferences
to bind them together, to instruct them on important issues, and to collect reports on their
activities. His dear friend Ozanam offered him the following advice in his new role: “As
Secretary General, you are after M. Bailly, the Society’s soul. The unity, and from it the
vigor and perseverance, of the different conferences depend on you. Attend particular
assemblies frequently; see the presidents from time to time; take part in the meetings of the
administrative council; prod sometimes the excessive tranquility of the president general;
do not neglect correspondence with the provincial conferences.” He further advised:
If you think as I do, when a conference fails to write by a designated date, you
should write to it yourself a little in advance of the next date, to ask it to be more
faithful in communicating. No longer allow the circular letters to be delayed
too long. The one you sent me two months ago was very good and responded
to an urgent need; visiting families is not as easy as it seems; instructions in
this regard are extremely useful, and it would be good to repeat them.22
Again in 1838 Ozanam cautioned his friend: “It is your duty, by age and office in the
20 Ibid., 26–30. For the French text, see Origines et Fondateurs, 32–37. Lazarist is the name given in France to the Congregation of
the Mission priests who were founded by Saint Vincent de Paul. In Paris, they were at first located in the priory of Saint-Lazare.
21 Ibid., 31–32. For the French text, see Origines et Fondateurs, 37–39.
22 “Letter to François Lallier,” 5 October 1837, in Dirvin, A Life in Letters, 120–121. For the original French text, see Lettres, vol. 1,
n. 160, 283–84.

Society of Saint Vincent de Paul, to reanimate it from time to time by new inspirations which,
without harm to its primitive spirit, foresee the dangers of too monotonous a uniformity.”23
Lallier took all of this advice to heart.
Not surprisingly, one of the first things Lallier wrote about in his new role as
secretary general was the importance of friendship among members: “You know that one
thing especially supports and strengthens us in this world—it is the thought of having near
us friends on whom we can rely for advice and example. … You have indeed felt the power
of such a Christian relationship, when you adopted our prayers and mode of proceeding. …
You have, therefore, become our brothers in order to share and make us sharers in Christian
intimacy. We shall all profit … by this precious advantage derived from our faith.” In the
same letter, he discussed the effectiveness of spiritual alms:
Others hope to relieve without believing. They throw at random a few handfuls
of money that the poor despise as mere crumbs and are of no avail. We, too,
offer very little, because we are little and because true charity is always poor
like those whom it relieves. But we have the charity of the heart that can
multiply our mite a hundredfold, and the poor who feel such things welcome
us with honour.24
In August of 1837, Lallier instructed the Society’s members on the importance of
building friendships with those served: “We tell the poor that … we hope to be able to afford
them some assistance” and, especially if they were not afraid of a religious group, then “a
friendship is soon formed.” He cautioned them that they should never be considered as
simply “relieving officers coming from the workhouse, and calling every week to deal out
regular doles, but rather as friends and advisers to be applied to in the hard and painful
emergencies of life.” According to Lallier, “If we feel happy when visiting the poor, those
representatives of Jesus Christ, if we love them, if we willingly sacrifice a little of our time
in order to be useful to them, we may hope to be loved by Him who asks of us nothing but a
little love. … Thus, the work that we undertake of our own accord is a means of improving
ourselves: it is a new tie that binds us to virtue.” Furthermore, Lallier criticized those with
grandiose schemes to relieve the poor; he stressed the importance of the simple home visit:
Much is said in our days about improving the condition of the poorer classes,
and there daily springs up a multitude of systems for so doing, not one of which
is applicable, merely because the authors of them do not even suspect how
matters stand in reality. … How can we do so … unless we have examined and
probed the wound which we undertake to heal? We shall … be indefatigable
in visiting the poor, because we are convinced that it is, in our days, one of the
23 “Letter to François Lallier,” 7 February 1838, in Dirvin, A Life in Letters, 131. For the original French text, see Lettres, vol.1, n.
169, 296.
24 “Circular-letter of M. Lallier, Secretary-General,” 1 March 1837, in The Manual of the Society of St. Vincent de Paul, 21st ed.
(Dublin: The Superior Council of Ireland, 1958), 114, 120. Hereafter cited as Dublin Manual.
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best methods of serving both them and ourselves.25
Throughout the Society’s history, the circular letters have remained an important
source of inspiration and instruction. They constituted a primary example of promoting
transparency and solidarity within the fledgling Society of Saint Vincent de Paul. They
provided a way to identify significant shortcomings as well as celebrate successes. Using a
cogent organic image, Ozanam once described these letters as “brotherly communications”
that “are like the circulation which keeps life in the Society.”26 It is evident that like Ozanam,
François Lallier saw these circular letters as vital to the new Society. His contributions to
them helped to form its members and steer the Society on an even course in its early days.
When Lallier stepped down from the position of secretary general of the Society in 1839, his
successor, Louis de Baudicour, praised him: “The departure of our friend Lallier is a fatal
blow this year to Our Society of Saint Vincent de Paul. He was for us the last representative
of the founding nucleus of Our Society, which was, so to speak, soul and life.”27
Continuing Friendship and Correspondence with Frédéric Ozanam
In an 1838 letter to Lallier, Frédéric Ozanam described the crucial importance to
him of their early student friendships and his lasting memories of them: “Those friendships
formed under the auspices of faith and charity, in a double confraternity of religious
discussion and benevolent works … feed on remembrance … [A]ll those humble scenes of
25 “Circular-letter of M. Lallier, Secretary-General,” August 1837, in Dublin Manual, 205–08.
26 “Letter of Frédéric Ozanam,” 27 April 1838, in Dublin Manual, 120. For the original French text, see “To the General Assembly
of the Society of Saint Vincent de Paul,” 27 April 1838, in Lettres de Frédéric Ozanam: Supplément et Tables, Édition critique
sous la direction de Didier Ozanam (Paris: Éditions Klincksieck, 1997), vol. 5, n. 1372 [173 bis], 71.
27 Quoted in Matthieu Brejon de Lavergnée, Les Société de Saint-Vincent de-Paul au XIXe siècle: Un fleuron du catholicisme social
(Paris: Les Éditions du Cerf, 2008), 61.

our student life, when they come back to me in the half-light of the past, have an ineffable
charm for me.”28 Like Ozanam, Lallier, too, placed an equal value on friendship:
What are all the treasures and glories of the world, beside the invaluable
benefits of friendship and virtue? … I could not help but write to my parents
that I saw only one … goal in the existence of man, to love God and neighbor;
that all the rest seemed to me only a means to reach this end, that it should not
be surprising to see myself … so fond of receiving letters from my friends.29
Even after the early days of the first conference, Lallier and Ozanam remained close
friends. For Ozanam, Lallier “was, and always continued to be, the strong religious spirit
to whom the friend unbosomed his weakness and his tenderness.” Ozanam even hoped to
convince Lallier to live in Lyon in order to be close to him; he lovingly chided his friend for
not being a Lyonnais: “That is all that is wanting in you.”30
The two friends exchanged visits in 1837, 1839, and 1840. In the latter year, Ozanam
traveled to Sens, where Lallier then resided. On his return, he spoke of this trip to several of
their mutual friends. Ozanam teased Lallier that their friends all began to picture Lallier’s
young son as “already clothed with the … gravity” of his father, and they laughed together
about that incongruous image.31
In 1840, it was to Lallier that Frédéric turned for advice as he struggled with his
decision to enter the priesthood or to marry. Lallier provided wise counsel:
Do you feel the courage to live alone in chastity? That’s the whole question.
If you have this courage, choose the holy career you want to undertake: be
a priest, a doctor, a missionary, a preacher; be a pilgrim of science and of
faith … be what will please God. You will bear more than one privation: but
your mind will be more exact, your soul firmer, your heart greater. Nothing
will prevent you from noble attachments, from those sweet and pure affections
that strengthen: but the purity of the body must be complete … chastity is
both a pain and a reward.
28 “Letter to François Lallier,” 17 May 1838, in Dirvin, A Life in Letters, 139–40. For the original French text, see Lettres, vol. 1, n.
175, 304–06.
29 “Letter to Frédéric Ozanam,” Joigny, 29 October, 1836, in Dossier Correspondance active et passive de François Lallier
(1814–1886), Frédéric Ozanam Correspondance passive, Archives Laporte Ozanam, Fonds donné à la BnF (NAF 28199), 7.
Transcriptions made between 2003 and 2008 by Raphaëlle Chevalier Montariol, aided by Christophe Montariol. I am grateful
to Ralph Middlecamp, the president of the National Council of the US, for receiving a copy of these letters. Hereafter cited as
Dossier Correspondance de François Lallier.
30 Baunard, Ozanam, 347. Gérard Cholvy refers to their friendship as “une grande amitié.” Cholvy notes that there is a remarkable
richness in the correspondence between these two men. See Gérard Cholvy, Frédéric Ozanam: L’engagement d’un intellectual
catholique au XIXe siècle (Paris: Fayard, 2003), 223, 225.
31 Ibid. For the original French text, see “Letter to François Lallier,” 21 June 1840, in Dirvin, A Life in Letters, 187, and Lettres, vol.
1, n. 241, 409.

Lallier understood that marriage had its own rewards that should be acknowledged:
If you have any doubt about yourself, if you are not sure that you can fulfill a
devout mission, if you are worried about your health, and need to re-immerse
your soul in the things of the earth … listen to the proposals that are made
to you. If you lack strength, remaining in solitude, you would be lost. Being
married on the contrary, father of a family, you will do less, no doubt, for the
generality of men, but you will have, in a restricted circle, a real, useful action,
which will do good to others and so much to yourself.
The last piece of advice Lallier offered weighed the costs one would have to bear if
one married:
You will often have to be with your wife, and with your children, when the good
God has given you the remarkable grace to send you off. The work you do in
the silence of an office will only have more charm for you; you will always love
your friends; you will like, as I do, to write to them and receive their letters;
but, again, this work will be restricted. It will only be best, if your vocation is
really marriage and fatherhood: but if it is not, it will be worth nothing.32
Lallier never told his friend what to do but rather raised all the issues that he needed to
consider before making his final decision. To the chagrin of the Dominican priest, Lacordaire,
Frédéric chose to marry and marry well. François Lallier, however, supported his dear
friend’s decision, rejoicing in the happiness Frédéric found with Amélie Soulacroix.
These two friends did much more than simply tease each other or share information
and news. They confided both their deepest joys and sorrows. In 1843, Ozanam rejoiced at
the birth of Lallier’s second child: “I congratulate you upon your second paternity. … I am
glad to know that your children are well. How God blesses those two little angels He has
placed under your roof; it is already the first blessing and a rare one today to have a father
like you.”33 One year later, Lallier lost his young daughter. He wrote an anguished letter to
his friend:
[O]ur poor little girl got sick in her turn last week, and on Sunday, 18 August,
at eight o’clock in the evening, there was one more angel in the heaven with
God. My wife gave her care during the day; at night, I have been vigilant to
obey with the utmost accuracy the prescriptions of the doctor. Everything was
useless. There was enteritis, measles, meningitis, what do I know? The poor
32 “Lettre à Frédéric Ozanam,” Sens, 20 February 1840, in Dossier Correspondance de François Lallier, 30–32.
33 “Letter to François Lallier,” 16 May 1843, in Dirvin, A Life in Letters, 339, 340. For the original French text, see Lettres de
Frédéric Ozanam: Premières années à la Sorbonne, 1841–1844, Édition critique de Jeanne Caron (Paris: Celse, 1978), vol. 2, nn.
488, 450, 452.

child has had continual convulsions since Saturday at noon, and her life was
extinguished before the eyes of her mother and mine. My poor wife is brokenhearted, and I need all my courage to properly support this severe ordeal.
Lallier asked for his friend’s prayers, and he expressed his profound grief:
Yes, the burden of life is heavy to bear, it is overwhelming. Blessed, a thousand
times, the will of God who has sent us, to help us, his only son whose hand
comforts us and strengthens us. Tell Madame Ozanam to pray for Henriette.
She needs it, she deserves it. She did not know what death was . . . until the last
moment she kept hope, and now she is still trembling sometimes and almost
believes she will see her child again. Ah! My dear friend, what a treasure of
miseries and beauty comprises the heart of man and it is true that this king of
creation is worthy of all the love of the son of God!34
Ozanam immediately sent his friend “a consoling letter wet with tears.” He opened
with this touching phrase: “My dear friend, God visits those most whom He loves best.” He
praised Lallier for his deep faith and the trust in God he exhibited throughout this ordeal:
“My dear friend, it is of faith that, Christian families, marriage, paternity, all those sacred
ties exist in order to people Heaven. You had already one saint in Paradise, your mother;
you will now have an angel in your daughter. Between them they will keep your place for
you. If you find that you have too long to wait to join them, remember that thirty years will
soon pass; you and I know what that means.”35 When Lallier heard of the first miscarriage of
Amélie Ozanam, he also was quick to comfort his friend and assure him of God’s goodness:
I believe … that the sovereign wisdom of God is not only intended to test us in
the afflictions it sends us; I still believe that most of the time these afflictions
preserve us from many evils. We do not know ourselves physically or morally:
we can never say positively, it is for our happiness or our misfortune that God
has allowed this or that. … Say, if you will, that I am selfish, but pious and
good as it is, could not Madame Ozanam, sick and sad, offer her illness and
sorrow to God for those who need her graces and especially for us?36
And on the occasion of Amélie’s second miscarriage, Lallier readily offered these additional
words of consolation: “The true prayer is that of broken hearts, not of those who complain,
who regret, who reproach, but of those who resign themselves, who offer the pains and tears
which they are filled to the divine will of God who bring this drop of water, as a precious
34 Lettre à Frédéric Ozanam,” Sens, 24 August 1844, in Dossier Correspondance de François Lallier, 63.
35 Baunard, Ozanam, 347–48. Apparently, this letter, described and quoted by Baunard, is 1844 and not 1842. Baunard is clearly
mistaken about the date. See “Letter to François Lallier,” 27 August 1844, in Lettres, vol. 2, n. 573, 599–600.
36 “Lettre à Frédéric Ozanam,” Villeblevin, 3 June1842, in Dossier Correspondance de François Lallier, 42–43.

treasure … Admirable teachings of the Christian religion, the truth of which every day reveals
to us in all the events of life.”37
Ozanam was finally able to greet his dear friend with joyful news, the birth of his
daughter Marie in 1845. He asked Lallier to be her godfather.38 In August, he described
to him how delighted he was to return home after a long day to his loving wife, Amélie,
cradling their cherished daughter in her arms. At the end of this correspondence, he begged
his dear friend to pray for his goddaughter as well as her father and mother, proclaiming
that now “there is a sacred bond that unites us before God and before man.”39 Gratitude for
Lallier’s “good wishes and prayers for our little angel” was openly expressed in a December
letter. Ozanam assured Lallier that “she owes you in some measure her wings, for terrestrial
angels have none other than those of Faith and Love, which are conferred on them in the
Sacrament of Baptism. … Your name is one of the first which shall be formed on her lips as
soon as she will begin to pray.”40 Lallier remained faithful to his charge even after Ozanam’s
death. In a letter to Marie (January 1854), just four months after her father’s death, he
offered this advice: “My dear little Marie, I received your Happy New Year letter. It gave me
great pleasure. I thank you for your wishes and I compliment you on your writing and your
spelling. Be always good, my child, and very obedient: especially love your Mama and your
Grandmama. You know that angels are good spirits who always do the will of God and love
him. Mimic them: be an angel in the house of your good mother, that God may console her
and bless you all. Farewell, my child, I embrace you as I love you, with all my heart.”41
During their years of friendship, Lallier received more from Ozanam than simply
letters. Frédéric and Amélie welcomed into their home Lallier’s son, who lived in Paris at
the Poiloup Pension. He became one of the family. There is a reference to him in an Easter
Week letter in 1852: “To-day, Wednesday in Easter Week, we have your Henri with us after
a long Lenten captivity. He is growing in mind and body, is always gentle and does not scorn
to take part in the games of our little daughter. We are about to take them with us to the
Champs-Élysées. The weather is glorious and if we succeed in locating Punch and Judy, the

37 “Letter to Frédéric Ozanam,” Sens, 1 May 1843, in Dossier Correspondance de François Lallier, 50–51.
38 Baunard, Ozanam, 231.
39 For the original French text, see “Letter to M. Lallier,” 27 August 1845, in “Lettres de Frédéric Ozanam,” t. 2, Frédéric Ozanam,
Oeuvres Complètes (Paris: Jacques Lecoffre et Cie, Libraires-Éditeurs, 1865), 11:89, 91 and Lettres de Frédéric Ozanam:
L’engagement (1845–1849) Édition critique sous la direction de Didier Ozanam (Paris: Celse, 1978), vol. 3, n. 639, 122–23. See
also Baunard, Ozanam, 231, 348.
40 Baunard, Ozanam, 231–32. See “Letter to M. Lallier,” 30 December 1845, in “Lettres Ozanam,” Oeuvres Complètes (1865),
11:95. See also Lettres, vol. 3, n. 656, 150.
41 “Lettre à Marie Ozanam,” Sens, 7 Janvier 1854, in Lettres échangées entre François Lallier (1814–1886) à Amélie Ozanam
(1820–1894), the originals are in la BnF Fonds Laporte-Ozanam, n. NAF 28 199. I am grateful to Ralph Middlecamp, President
of the National Council of the US, for receiving a copy of these letters.
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children will have touched the pinnacle of earthly happiness.”42 Henri had a loving home
away from his own home in Sens.
As Frédéric Ozanam became increasingly ill in 1852, Lallier wrote to him these words
of encouragement and resignation:
Your suffering touches me deeply and I pray God to make your sickness a mild
and light yoke. … Yes … when we are in pain, we need friendly words to help
us, the faith of others to strengthen ours, the prayers of a brother to soften our
troubles. I bring you my little sermon and I warn you that I will pray to God a
little stronger than usual for you, my dear friend. There is a bit of selfishness
in my act: … you will make a small prayer to God for my sake, which he will
hear immediately because he has an ear for those who are suffering, and he
will answer soon, because he sends us suffering only in order for us to be
worthy to pray and to be heard.
Later in that same year, Lallier penned these words of advice for his suffering friend:
God … never leaves us without the help of his grace: but we are at a time when
he asks us more than ever: he needs to collect merit to motivate the good he
wants to do or stop the evil he wants to prevent. Let us not refuse him the
weak and miserable offering which he asks us to join in the infinite treasure
of the merits of Jesus Christ, of his only son. He asks you for your health for a
time, he asks my child for life, give him what he asks of us, without counting
42 Baunard, Ozanam, 348. For the original French text, see Lettres de Frédéric Ozanam: Les Dernières Années (1850–1853), Édition
critique par Christine Franconnet (Paris: Éditions Klincksieck, 1992), vol. 4, n. 1133, 322.

him, without looking back, and put us whole in his hands.
Ozanam’s death in September of 1853 left a huge void in Lallier’s circle of friends. As
Baunard notes, the correspondence between Lallier and Ozanam provides many examples
“in which the human and the divine are blended harmoniously.”43 Their letters form a rich
tapestry of profound friendship woven over a lifetime of intimate sharing.
Life in Sens
In 1839, Lallier had married his wife, Henriette Delporte, departed from Paris, and
settled permanently in Sens. There he became a well-known judge. As one account of his
career indicates, “He made use of his learning and spent much time on the judge’s bench, in
the public prosecutor’s office, and in offering counsel, always placing his legal duties before
his personal interests.” At first, Lallier worried about receiving any appointments because
he was Catholic: “I am beginning to despair of getting a final place in the Court of Sens. I
was already too Christian … The Presidency of the Saint Vincent de Paul Conference. … will
give me the coup de grâce.”44 By 1846, however, Lallier held the position of king’s assistant
attorney, while in 1852 he began his service as a judge. By 1857, he was acting president on
the bench at Sens, a position he loved. During his legal career spanning forty-seven years,
Lallier was “eternally honored in the Court of Sens.” One of the magistrates who knew him
commented at his funeral in 1886 that François Lallier “was one of those worthy and loyal
magistrates who have a love for the law, a passion for justice, a sense of duty and a firmness
of character.” He was awarded the prestigious Cross of the Chevalier in the Legion of Honor
in 1873 for his many years of valuable public service. Pope Pius IX also bestowed upon him
a cross when he made him a Knight of Saint Gregory the Great in recognition of his work as
a magistrate, scholar, and religious leader.45
Life in Sens, however, was not always perfect. As a kind and honest man, Lallier had
his share of frustrations that he expressed to his good friend Ozanam. In September 1840, he
penned the following words: “I think that I will have to take a bath of conscience: otherwise
I die. Pray to God especially for me.”46 Less than a year later, he confided his frustrations
with provincial towns: “Ah! My dear friend, in these poor provincial towns, where impiety
and immorality reign, inseparable and hideous companions, how little we find we can or
want to love!” Lallier feared that there was not enough thought of God and religion: “O
my God, we need you and think little of you! … [T]here are only two houses in which I feel
light-hearted: in my own and in that of God, in that of God especially, because … God is
43 “Lettre à Frédéric Ozanam,” Sens, 7 November 1852, in Dossier Correspondance de François Lallier, 89–90.
44 “Lettre à Frédéric Ozanam,” 28 and 30 July 1844, in Dossier Correspondance de François Lallier, 57.
45 Bulletin de Sens, t. xv, 302.
46 “Lettre à Frédéric Ozanam,” Sens, 28 September1840, in Dossier Correspondance de François Lallier, 36.

our childhood friend, and that with him … one is happy.”47 Despite these genuine concerns,
Lallier managed to live a life filled with wonderful achievements because of his abiding faith
in the goodness of God.
François Lallier was one of the original founders of the Archaeological Society of
Sens, officially established on 17 April 1844. He remained a lifelong member. This Society
provided an important community service by researching and preserving the history and
the heritage of the area of Sens since early times. Much like the Society of Saint Vincent de
Paul, the Archaeological Society looked to Lallier for devising its first statutes. On 5 August
1845, the Archaeological Society of Sens was legally constituted with thirty members. Lallier
became one of its first board members and served as archivist. He also served as both vice
president and president. He was responsible for inaugurating the public lectures founded
by the Society. The Archaeological Society itself provided solid evidence of the kind of work
that Lallier undertook on its behalf: “In his memorandum written in 1845, published in the
first volume of our Bulletin, he described for us the city walls in Sens, such as they were at
that time, and made a study of seven Roman inscriptions, seventeen fragments of bas-relief
and thirteen architectural items. This was then our entire lapidary museum. A final part of
his memorandum is concerned with determining the date at which the city wall was built.”48
Lallier’s Writings and Addresses
During his years in Sens, François Lallier delivered addresses on, or wrote about,
significant social issues. In 1850, he produced an interesting memorandum on taxes. In it,
he explored the roles of property revenue, capital, and work in the production of wealth. He
argued that a single tax should replace the various taxes Frenchmen were required to pay.
He published another article in 1852 that discussed how Christianity had helped to suppress
slavery in antiquity: “In the meantime, let me briefly state that Christians, and I say the
early Christians, did much more to suppress ancient slavery than is commonly believed. I
even believe that it can be argued without temerity that this was one of the main causes of
the long and bloody persecutions they suffered for three centuries.” Although Lallier was
certainly aware that France, a Christian nation, was heavily involved in slavery, especially
overseas, he was convinced that the answer to the problem rested with Christianity. Only
by remaining faithful to the authentic message and principles of Christianity could France,
and even Europe of his day, ensure the dignity and equality of every person regardless of
class or color.49
47 “Lettre à Frédéric Ozanam,” Sens, 18 July 1841, in Dossier Correspondance de François Lallier, 41.
48 Bulletin de Sens, t. xv, 303–304.
49 Ibid., 305.
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One of his more famous pieces actually appeared in the same issue of the
Correspondant in which Ozanam wrote about the Franciscan Poets (1851). In his extended
letter to the editor-in-chief, Lallier critiqued the teachings of Michel Chevalier. Chevalier
(1806–1879) was a nineteenth-century economist and politician. He was editor of a utopian
socialist newspaper, The Globe, and served in the government of Napoleon III. He was in
large part responsible for the Anglo-French Commercial treaty of 1860.50
Among other things, Michel Chevalier thought machines would eventually reduce
the work of laborers and create a new utopia. Lallier claimed that Chevalier’s teaching on
the labor law led only to an extreme socialism. He emphatically stated, “This teaching is
radically wrong.” According to Lallier, “The work of man has not diminished on the earth,
despite the introduction of machines, and that material well-being is a thousand leagues from
what would be indispensable to elevate the largest class to the rank of the class patrician.”
Chevalier overlooked the significant role of Christianity in Lallier’s opinion: “Christianity
has not abolished the law of labor, but has singularly softened it. It is one thing to work for
a master, it is another thing to work for oneself. The work of the free man, the father of a
family who understands his duties and his Christian dignity, has an unknown nobility and
charm to the slave of the times old. The Catholic Church, recalling the divine teaching of
the first few days of the world, has made work, for all men, a means of atonement and at the
same time redemption.” He further added that the Church “put laziness to the forefront of
deadly sins; it is for her a proverb that idleness is the mother of all vices.” For Lallier, the
Catholic Church knew “human nature better than does the work of Mr. Michel Chevalier,
50 For further information on Chevalier, see Michael Drolet, “Industry, Class and Society: A Historiographic Reinterpretation of
Michel Chevalier,” The English Historical Review, vol.123, no.504, 1 October 2008, 1229–1271.

its opponent.”51
Lallier also attacked the materialism of Chevalier’s teachings: “It seems that man
can live freely the life of intelligence and heart only when all his physical appetites are
largely satisfied. The Saint-Simonians have contributed much to put this foolish idea in
fashion. On the contrary, there is a commonplace of history and morality, that man is only
as free in his intelligence and master of his heart as he is freed more from the servitude
of his organs.” For Lallier, Christianity held the only authentic answer: “The formidable
problems of poverty and wealth, labor and the needs of man, remain in all their integrity.
Apart from the Christian solution, the enigma of the sphinx is indecipherable. The blind
pursuit of material well-being produces unlimited production; unlimited production
generates unlimited labor; unlimited work breeds stupidity and misery.”52
On 22 November 1866, Lallier addressed a general assembly of learned societies in
the French Department of Yonne. A copy of the address was published in the same year in
Sens. In his talk, he compared the wages of winegrowers in Sens in the sixteenth century
to those in the nineteenth century. He began in the following way: “‘There is nothing new
under the sun.’ This adage, itself not new, is nonetheless true. In the constantly moving
world scene, actors change, settings change, and events follow each other in a random way.
But the essence of things remains the same. In all epochs of history, Man is moved by
the same passions, and governed by the same eternal laws.” His comments that followed
systematically outlined the developments and logically presented his argument. In essence,
the winegrowers of the nineteenth century were not necessarily better off than their
counterparts in the sixteenth century: “And if the wages of workers nowadays have not yet
reached the wage rate of the year 1537, they are no longer very distant. The agricultural
crisis, about which there has been much talk in recent days, will resolve itself, I do not
doubt, by a pause in the price of rents and an increase in the price of labor.” Lallier critiqued
modern political economy and came full circle with his theme at the end of his address:
Above all, if our century decides at last to substitute the motto of modern
political economy: Produce and consume, for the Christian motto, Produce
and save. When this result has been achieved, when the mass of the workers,
satisfied, will be delighted with the wonders that the nineteenth century
accomplishes for it every day, and will sing hymns to progress—if I am there,
if we are there—I will not contradict, I will only ask permission … to repeat
in a whisper, thinking of the prosperity of our winegrowers of the sixteenth
51 F. Lallier, “Lettre à M. le Rédacteur en chef du Correspondant sur les tendances socialistes de l’économie politique moderne,” Le
Correspondant (Paris: Librairie de Charles Douniol, Éditeur, 1851), 289, 294, 297.
52 Ibid., 298–99.
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century: “There is nothing new under the sun.”53
Like his dear friend Frédéric Ozanam, François Lallier saw in the social traditions and
teachings of the Catholic Church the answers to many of the pressing social problems of his
day.
The Society of Saint Vincent de Paul in Sens
When François Lallier moved to Sens in 1839, he neither forgot nor abandoned his
connections with the Society of Saint Vincent de Paul. He was instrumental in the formation
of the Conference of Sens on 23 February 1844. The Conference members met every Friday,
at eight o’clock in the evening, at Rue de Chesneau, No. 4. Minutes of the first general
assembly, which Archbishop Mellon de Jolly of Sens attended and presided over, give an
important glimpse of the activities of this fledgling conference.54
On Friday, 26 July 1844, the assembly opened at eight o’clock in a hall located at
the Grand Séminaire of Sens. The meeting began with prayer. Then one of the members
read from the twenty-fifth chapter of Combat Spirituel. Because the secretary was not at
the meeting, the president of the conference read the minutes of the last meeting. He then
read a report of all the works of the conference since its start just five months earlier. The
conference began in February with only three members, grew to six by the time of its official
aggregation in March, and currently claimed eighteen active members and seventeen
honorary members. At first the conference visited only two families with but forty francs
53 M. F. Lallier, Du Salaire Comparé Des Vignerons Sénonais Aux XVI Et XIX Siècles (Sens: Imprimerie CH. Duchemin, 1866), 5,
36.
54 “Procès-Verbal de la séance générale du 26 juillet 1844, copie manuscrite de François Lallier, jointe à la lettre des 28 et 30 juillet
1844,” in Dossier Correspondance de François Lallier, 58–60.
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in its treasury. However, five months later, more than 358 francs had been collected in the
treasury and applied to helping those in need. The number of families visited had grown to
sixteen; forty-five people had been served. The conference had expended much of its treasury
(nearly 300 of the 358 francs) in helping those visited. The list included the following aid:
vouchers for bread, flour, meat, sugar, rice, the purchase of necessary medications, rental
assistance, and miscellaneous purchases of tools and raw materials.55
Present for the report were some of the honorary members of the Conference, many
of whom were “diocesan priests of the highest rank, knowledge and virtue.” The archbishop
was thanked for his support, for remembering the Conference in a special mass, and for
presiding over this first general assembly. At the end of the report, the Conference informed
the archbishop:
[that the Conference members humbly thought it right] to tell you from the
beginning, the result of our efforts is of little importance. We took literally the
words of NSJC [Notre Seigneur Jésus Christ] who promised us that a glass of
water given in his name would not be lost … we will continue to love rather our
little fraternal society, not because of its excellence and out of pride, but, to
make use of the admirable comparison of St. Vincent de Paul, as well-behaved
children love their poor and deformed mother, more than all other women
even as remarkable as they are by their richness and beauty.
The archbishop also learned that “it is this tender affection for our Conference which made us
wish this meeting, not because we have seen in it a brilliant and public demonstration … but
because it seemed to us … a family reunion.” The minutes point out that the members of
the Conference also wanted this opportunity to inform the archbishop and priests in Sens
55 Ibid.

about their work, to obtain advice from them, and, hopefully, to receive their support and
blessings. The archbishop then spoke, encouraging all the members to continue to do their
good work. He noted that the meeting truly felt like a family reunion.56
At the end of the meeting, the Conference distributed the necessary relief to the
various families that its members visited. The archbishop’s secretary, Abbé Chaveau, closed
the meeting with the following edifying thought: “The Conference will be a powerful means
of emulation in virtue for each of its members.” When the secret collection was held, it
produced over 65 francs.57
The Conference of Sens was fortunate to have a visit from Frédéric Ozanam in 1849.
After his friend’s visit, Lallier was thrilled to report the following: “Our … Conference has
flourished since your visit. We have admitted two new active members and two honoraria,
and among them the Chief of Public Prosecutions. I cannot get tired of telling you that your
appearance has had the best effect.”58 For Lallier, the Society of Saint Vincent de Paul was a
deep personal commitment. He had written to Frédéric about how much the Society meant
to him not long before he left Paris for Sens: “Our Charity Society becomes more and more
dear to me every day, not that I do much: I am almost useless; but I see what has a purpose,
a reach … I also hope that it will grow further and that it will be one of the strongest links
that should keep us together.”59 Those sentiments remained with him until the end of his
life.
Conclusion
François Lallier was undoubtedly “one of the pillars of the building started,” as Paul
Lamache later claimed. He was instrumental in forming the first Conference of Charity,
participated actively in its good works, provided it with a well-written Rule, and guided it
with sound advice when he served as secretary general from 1837 to 1839. Little wonder
that Louis de Baudicort referred to his departure in 1839 as a “fatal blow.”
He was also a pillar of the Conference begun in Sens. Lallier carried the primitive
spirit and the humble simplicity of the first Conference back to Sens and infused his new
Conference with the same zeal he had experienced in Paris. The archbishop of Sens sensed
immediately the tender affection the members had for one another and their Conference in
that general meeting held in the summer of 1844. He witnessed a genuine “family reunion.”
When the Society of Saint Vincent de Paul was established in 1833, it was the hope
of all the first members that what they had created would regenerate France. Ozanam had
56 Ibid.
57 Ibid.
58 “Lettre à Frédéric Ozanam,” Sens, 21 June 1849, in Dossier Correspondance de François Lallier, 80.
59 “Lettre à Frédéric Ozanam,” Paris, 23 January 1838, in Dossier Correspondance de François Lallier, 14.

given clearest expression of this hope in 1841:
[H]ow can there not be given some hope to such a strength of association,
exerted mainly in the large cities, in every law school, in every enlightened
home, upon a generation called to fill a variety of offices and influential
posts? … [E]ight years … [have raised] our number from eight to two thousand,
[and] … several of us without the help of intrigue and favor already move in
the highest levels of society … on all sides we invade the bar, medicine, the
courts, the professorships.60
It was a vision that young Catholic professionals would become deeply engaged in their
communities and would thereby help to transform them. François Lallier not only shared
this vision but was also the perfect model of it. When he left Paris for Sens, he immediately
made a mark in the legal community of his new city and would have a long and honorable
legal career. But he did not stop there. He brought the Society of Saint Vincent de Paul to Sens
to help those in need in his community, he wrote on social issues that impacted both France
and Sens, and he was instrumental in the creation of an organization, the Archaeological
Society of Sens, that enabled the community of Sens to understand their rich and ancient
past, appreciate present accomplishments, and look toward the future with purpose. Sens
was transformed by his presence.
As the historian, Léonce Celier notes: “Hard-working, balanced, solid in his
convictions and faithful to his friendships, [Lallier] has been, in all respects, a model of
a Christian magistrate. He was especially an outstanding confrere of St. Vincent de Paul.
Ozanam liked to lean on him: their correspondence provides much evidence, ‘He has
exercised a profound and lasting influence and all readers of the Rule he conceived remain
obligated to him.’”61 François Lallier was indeed a genuinely good and humble man who
considered his faith as a precious gift. He was always willing to examine himself to become
an even better person. Perhaps it is fitting to end this examination of Lallier and his life by
letting him share one of his self-reflections that truly reveals the measure of the man: “Am
I good? Am I virtuous? Ah! What vices, what miseries in me! O my God, support me, my
God, give me strength, and virtue, and wisdom, and perseverance! Let me not be unworthy
of my friends, and let the day of the fight find me in their ranks, last if you want it, but in
their ranks so that I fight there for all that I hold more dear, for all that I loved most!”62
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