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responsibility for the poor and citing Jesus in defense of inaction.3  Founders of 
the Saint Vincent de Paul Society responded to that secular challenge in 1831, 
refusing to let the critique stem the growth of their student-led organization.4  
Subsequently, Christian realists commended attempts to alleviate poverty 
while asserting that no human endeavor would ever achieve that goal.5  Others 
have suggested that institutions of higher learning follow a misguided mission 
of simply bestowing privileges upon graduates and advancing their social sta-
tus to the detriment of those left behind. Gregorio Banaga, C.M., asserts, for 
example, that Catholic education in the Philippines "has been criticized for cre-
ating a new kind of elite.116  Dennis McCann suggests DePaul's initial outreach 
to immigrant families actually aimed to pacify "Chicago's immigrant com-
munities," and that its conservative Catholic curriculum supported Chicago's 
elite by educating in a way that was "officially anti-Marxist, anti-socialist, and 
keenly sensitive to the potential excesses of popular democracy. 117  More re-
cently, Peter Sacks argues, "colleges, once seen as beacons of egalitarian hope, 
are becoming bastions of wealth and privilege that perpetuate inequality. "8  

The problem is greater than that of simply providing higher education. 
Inequality between the rich and the poor, staggering in Vincent's time and in 
Paris in the early nineteenth century, continues to challenge all who share a 
vision of the common good. The divide between rich and poor in the United 
States expands while social mobility - the great safety valve of American so-
ciety that permitted generations to escape poverty - has not kept pace with 

Edward R. Udovic, CM., "What about the Poor?' Nineteenth-Century Paris and the Revival 
of Vincentian Charity," Vincentian Heritage 14:1 (1993): 76, quoting the pastoral letter of the arch-
bishop of Bourges, Cardinal Jacques Marie Celestin Du Pont, "' ...There will always be inequali-
ties of rank and fortune in society, or society itself would cease to exist.... Consequently there 
will always be those with great needs and sufferings." 

Frederick Ozanam wrote, "the same authority which tells us that we shall always 	the he 
poor amongst us is the same that commands to do all we can that there may cease to be any...... 
in Kathleen O'Meara, Frederic Ozanam, Professor at the Sorbonne. His Life and Works (New York: 
Christian Press Assoc. Publishing Co.), 177, citing De l'Aumóne, vid. Mdlanges, i., 398. 

"Compendium of the Social Doctrine of the Church," Pontifical Council for Justice and Peace 
(Washington, D.C.: USCCB Publishing, 2004), no. 183, 80. 
6 	Gregorio L. Banaga, Jr., C.M., "Education with a Heart," in this volume of Vincentian Heritage 
(2008). 

Dennis P. McCann, "The Foundling University, Reflections on the Early History of DePaul, 
'Make No Small Plans," in DePaul University, Centennial Essays and Images, John L. Rury, and 
Charles S. Suchar, eds. (Chicago: DePaul University, 1998), 62. 
8 	Peter Sacks, "How Colleges Perpetuate Inequality," The Chronicle of Higher Education (12 
January 2007), available at: http:/ /chronicle.com/weekly/v53/i19/19b00901.htm  (accessed on 
30 July 2008). Sacks reviews Daniel Golden's The Price of Admission: How America's Ruling Class 
Buys Its Way Into Elite Colleges - and Who Gets Left Outside the Gates (Crown Publishers, 2006). 
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the growing chasm between rich and poor.9  Moreover, although traditionally 
higher education has been one catalyst for escaping poverty, recent changes 
have shown that "increasingly, more educated workers are riding the eco-
nomic roller coaster once reserved for the working poor."10  

Robert Franklin argues that society today sustains itself through a myth 
of "normative inequality."" According to Franklin, this myth encourages 
loyalty to a government and society that sustains these "dramatic disparities 
in wealth and power."12  Do institutions of higher education live by the same 
myth? Or can they make a difference while scrambling to raise funds to sup-
port and increase student services? Does the myth of normative inequality 
shackle universities or can they simultaneously cultivate leaders for social 
justice and offer innovative programs that impact lives burdened by pov-
erty? Specifically, does this myth undermine Vincentian efforts to inculcate 
students, faculty, and staff with the aspirations to truly reduce poverty? 

Based on their founding principles and mission statements, Vincentian in-
stitutions rebut the critics, claiming that within the larger mission of education, 
they have a primary goal of seeking the reduction of poverty. All the universi-
ties represented by authors in this journal find within their mission the goal 
of reducing poverty and educating those whom society would otherwise ne-
glect. Adamson University seeks socially disadvantaged students and educates 
them "to become agents of change."13  All Hallows College inculcates "much 
self-sacrifice, a pastoral concern for people, and a firm faith in a God of love." 14 

DePaul University describes its mission as including "a special concern for the 
deprived members of society," and "service to others."5  Universidad Santa 
Isabel produces "socially oriented research," and empowers learners to engage 

Jacob S. Hacker, The Great Risk Shift, The Assault on American Jobs, Families, Health Care, and 
Retirement and How You Can Fight Back (Oxford, U.K.: Oxford University Press, 2006), 24. See 
also, Ben S. Bernanke, "The Level and Distribution of Economic Well-Being" (Omaha, 6 February 
2007), available at: http:/ /www.federalreserve.gov/BoardDocs/Speeches/2007/20070206/de-
fault.htm  (accessed 7 February 2007). 
10 Hacker, Great Risk, 28. 

11 Robert Franklin, "The Legitimization of Inequality," in Inequality Matters, The Growing 
Economic Divide in America and Its Poisonous Consequences, James Lardner, and David A. Smith, 
eds. (New York: 2005), 239. 
12 	Ibid. 
13 Adamson University Vision and Mission, available at: http://www.adamson.edu.ph/ 
about/vision-mission.shtml (accessed on 29 January 2008). 
14 	All Hallows College Mission, available at: http: I /www.vincentians.ie/All_Hallows_Past_  
Present.htm (accessed on 29 January 2008). 
15 	Mission of DePaul University, available at: http://mission.depaul.edu/mission/index.asp  
(accessed on 29 January 2008). 
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in community service. 16  Niagara University sets forth to "teach students about 
the challenges and causes of poverty" while supporting "service learning ac-
tivities where our students reach out with compassion to serve people's basic 
needs. 1117  In Vincent's name, St. John's University strives "to provide excellent 
education for all people, especially those lacking economic, physical, or social 
advantages," while it searches for "the causes of poverty and social injustice 
and [encourages] solutions which are adaptable, effective, and concrete. 1118  The 
Vincentian legacy suggests no less. 

Those who claim the Vincentian mantle, moreover, feed off challenges to 
live up to the words that define the Vincentian tradition. Edward R. Udovic, 
C.M., names the moment in January 1617 when Saint Vincent responded to 
Madame de Gondi with the "Vincentian question" of "What must be done?" 
as being the genesis of all things Vincentian that since have dedicated lives 
and institutional resources to serving the poor.19  Educating men and women 
to address the issues of poverty through the Congregation of the Mission or 
the Daughters of Charity became one institutional response to Madame de 
Gondi's question. John E. Rybolt, C.M., chronicles the development of the 
Vincentian educational mission, from the initial efforts to prepare clergy to 
contemporary efforts to increase access to education for those who face the 
many barriers caused by poverty.20  As Vincentian education expanded to the 
United States, Vincentian universities reshaped their mission in response to 
contemporary challenges.21  

In addition to providing access to higher education, including the devel-
opment of programs by students and faculty, the Vincentian legacy has re-
vealed imaginative responses to poverty. The Saint Vincent de Paul Society, 
the lay ministry program dedicated to expanding charitable resources, has 
grown from seven members in 1833 to over 700,000 members in 141 coun-
tries.22  Frederick Ozanam, a principal founder of the Society, responded 

16 Mission and Vision of Universidad de Sta. Isabel, available at: http://www.usi.edu.ph/ 
InsideUSl/VisionMission.php (accessed on 26 February 2008). 
17 Mission of Niagara University, available at: http://www.niagara.edu/mission/staement. 
htm (accessed on 29 January 2008). 
18 	Mission of St. John's University, available at: http: I /www.stjohns.edulaboutlgeneral/mis- 
sion (accessed on 1 October 2008). 
19 	Edward R. Udovic, C.M., The Vincentian Question, podcast of 23 April 2007 (Chicago: DePaul 
University, Office of Mission and Values, 2007), available at: http: mission. depaul.edu  / pod 
cast /vquestion.asp (accessed on 20 February 2008). 
20 John E. Rybolt, CM., "Vincentian Education: A Survey of its History," in this volume of 
Vincentian Heritage (2008). 
21 See Dennis H. Holtschneider, CM., and Edward R. Udovic, CM., The Vincentian Higher 
Education Apostolate in the United States (Chicago: DePaul University, 2003). 
22 	Yvon Laroche, "1833-2008, The Society of Saint Vincent de Paul is 175 Years Old! A Little Bit 
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to critics who claimed the Roman Catholic Church had not lived up to its 
principles. When only eighteen, he penned a widely-read response to Saint-
Simon's challenges that the Church only promised peace in heaven, but failed 
to address the needs of the poor .23  Saint-Simon argued that the state would 
best assist the poor through seizing inheritances of the rich, thus reducing the 
responsibility of the Church.24  Parker Thomas Moon posits that Ozanam's 
entire life "might be regarded as a reply to Saint-Simon's challenge, and a not 
wholly unconscious reply. 1,125 

The first meeting of the Saint Vincent de Paul Society. 
Collection of the Mother House of the Congregation of the Mission, 

95 rue de Sevres, Paris 

Ozanam's academic career dovetailed with a great debate among French 
Catholics about the Church's response to the poor, its relationship to govern-
ment, and liberty. He taught at a time when many in the academy open-
ly scorned the Catholic Church and faith in general to the point that Pope 

of History... Founding the Society," Confeder@tioNews, 5 June 2008, available at: http:/ /www. 
ozanet.org/datospdf/doc_0328_en.pdf?edicion=389  (accessed on 1 October 2008). 
23 	Parker Thomas Moon, The Labor Problem and the Social Catholic Movement in France, A Study in 
the History of Social Politics (N.Y.: The Macmillan Co., 1921), 26. See also, Albert P. Schimberg, The 
Great Friend: Frdddric Ozanam (Milwaukee: The Bruce Publishing Co., 1946), 31-2. 
24 	Louise Sullivan, D.C., Sister Rosalie Rendu: A Daughter of Charity On Fire with Love for the Poor 
(Chicago: Vincentian Studies Institute, 2006), 202. 
25 	Moon, Labor Problem, 26. 


