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Francis de Sales, the other of André Duval);2  Michel de Marillac, uncle 
of Louise, whom Bérulle often helped; and perhaps Benedict of Canfield 
whose Rule of Perfection Vincent read assiduously. Vincent was proba-
bly a member of the Company of the Blessed Sacrament, which, though 
very controversial, played a prominent role in France during that 
period.' Other significant relationships included those with Bérulle and 
the first Oratorians, like Condren and François Bourgoing. Vincent 
lived awhile in their community without, however, joining the Oratory. 
As mentioned in the previous presentation, Bérulle played a determi-
native role in the saint's life. Although he later objected to the founda-
tion of the Congregation of the Mission, his influence on Vincent cannot 
be denied: concern for the renewal of the Church, especially through 
missions, the formation of the clergy, and a Christocentric teaching. 
Like Bérulle, Vincent was a close friend of Jean Duvergier de Hauranne, 
abbe de Saint-Cyran. After 1642, however, their relationship cooled 
because of the Jansenism of Saint-Cyran's group. Olier and the irascible 
Bourdoise were also intimates of Vincent. 

His relationships extended too to the politically influential. Vincent 
was well acquainted with Cardinal Richelieu, Cardinal Mazarin, Queen 
Anne of Austria, and Pierre Séguier, chancellor of the realm. Through 
the Gondi family, which gave Paris three successive bishops, he met a 
host of important people in high society and the Church. During the ten 
years following the death of Louis XIII in 1643, Vincent served on the 
Council of Conscience, which was a kind of national ministry for 
religious and social affairs. Membership on the council brought him in 
touch with significant persons and involved him in important issues of 
the day, especially the appointment of bishops.4  

Many others could be named. A picture of a meeting of the Tuesday 
Conference will illustrate the point (see page 32). Although painted 
after Vincent's beatification, it is nonetheless very interesting. In the 
center is Saint Vincent pointing to "Charity." To his right are several 
bishops, some of whom have been identified.' Looking outward on the 
lower level isJacques-Bénigne Bossuet (16271704).6  Seated on the same 

2Pierre Coste, C.M., ed., Saint Vincent de Paul: Corresponclance, Entretiens, Documents, 14 vols. 
(Paris, 1920-1925), 1:116, n. I. Hereinafter cited as CED. 

'Coste, CED, 3:271-85. 
4With regard to the Council, see Coste, The Life and Works of Saint Vincent de Paul, 3 vols., trans. 

Joseph Leonard (Brooklyn: New City Press, 1987), 3:86-112. [See also, Pierre Blet, S.J., "Saint Vincent 
and the Episcopate of France," trans. Frances Proffit, D.C., Vincentian Heritage 10 (1989):102-35. Ed.] 

In the original painting the bishops are on the right and the priests on the left. In the engraving, 
which is here reproduced, the situation is reversed. 

Ordained a priest in 1652, Bossuet became grand archdeacon of Metz. Eighteen years later he 
was elevated to the episcopate as bishop of Condom. Ed. 
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B Vincentius Sacerdotes plurimos ad babendas inter se de 
Divinis Collationes singulis hebdomadis colligit. 
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level at the far right and also looking outward is Alain de Solminihac 
(1593-1659), bishop of Cahors, an excellent prelate and a friend of both 
Saint Vincent and Father Olier.7  He was beatified by Pope John Paul II 
in 1980. Above Solminihac at the far right is Henri de Maupas du Tour 
(1606-1680), who was a good friend of Saint Vincent. He was bishop of 
Le Puy, then of Evreux. He wrote a life of Jane Frances de Chantal in 
1653 and another of Francis de Sales four years later. To his left is 
probably Antoine Godeau (1605-1672), bishop of Grasse and later of 
Vence, who was at court for a time and became—afterwards—a holy 
man. The bishop between him and Vincent is unknown. The men on the 
left side of the picture are priests. To the immediate left of Saint Vincent 
is Father Olier. Next to him is Louis de Chandenier (?-1660), abbe' of 
Tournus, who lived at Saint-Lazare from 1653 until his death when he 
was admitted to the Congregation.' Saint Vincent held him in great 
esteem. The man to Chandenier's lower-left is probably Father Bour-
doise, who was bold and zealous, and below him is perhaps Saint John 
Eudes. Such a picture illustrates Daniel-Rops's view that Saint Vincent 
was at the center of Church renewal. 

The French School, Vincent, and the Mission 
The mission is usually identified with Saint Vincent de Paul. That 

is accurate, of course. However, it is necessary to know that the 
seventeenth century in France was not only "the great century of souls," 
le grand siècle des dmes, it was also the great century of missions. Fifty 
years ago a very interesting dissertation by C. de Vaumas explored this 
topic: L'éveil missionnaire de le France, d'Henri IV a la fondation du 
Séminaire des Missions étrangères 1663 (The Missionary Awakening of 
France, from Henry IV to the Foundation of the Foreign Missions Seminary, 
1663). Our founders—and their friends—were at the same time spiri-
tual masters and missionaries. Here again I will make several points. 

(1) Controversy with Protestants was a prominent feature of the 
age. Francis de Sales worked hard in his diocese (Geneva) for the return 

70n Solminihac's relation to Vincent and the Double Family, see Miguel Perez Flores, C.M., "Old 
Saint and New Beatus: Saint Vincent de Paul and Blessed Alain de Sominihac," trans. Stafford Poole, 
C.M., Vincentian Heritage 6 (1985):5-33. For a translation of the correspondence between Solminihac 
and Vincent, see John Carven, C.M., "Solminihac," ibid. I (1980):31-66. Ed. 

'Louis de Chandenier was a nephew of Cardinal de la Rochefoucauld. After moving into Saint-
Lazare, he repeatedly asked for membership in the congregation, but Vincent refused him because the 
community was unworthy of a priest of such noble rank. He was finally granted membership at his 
death. Ed. 

G de Vaumas, L'éveil tnissionnaire de le France, d'Henri [Va lafondation du Séminaire des Missions 
étrangères 1663 (Lyon, 1942). 
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of Calvinists to the church. Bérulle converted quite a few important 
persons. Many letters of Saint Vincent also allude to this issue. 

(2) The preaching of missions in countryside and city, even at court, 
was one of the most important activities of the Oratorians, Jesuits, 
Capuchins, Eudists, and, of course, Saint Vincent de Paul and his 
disciples. It is noteworthy that among the missionaries who worked 
under Saint Vincent was Father Olier. 

(3) The renewal of parish life was a great concern for many church-
men. The efforts of Bourdoise at Saint-Nicolas-du-C hard onnet and 
Olier at Saint-Sulpice serve as good examples of parish renewal, which 
included fine liturgies, catechetical instruction, care of the sick and the 
poor, etc. 

(4) Service to the poor and orphans was not a specialty reserved to 
Saint Vincent and Saint Louise. John Eudes founded the order of Our 
Lady of Charity for prostitutes. The term "house of charity," or simply 
"charity," was at that time a very common designation for centers of 
welcome for the poor. 

(5) While the Jesuits and Oratorians conducted colleges for rich and 
middle class youth, those of the lower class were not neglected. Blessed 
Alix le Clerc (1576-1622) and Saint Peter Fourier (1565-1640) cofounded 
the Soeurs de Notre-Dame de Lorraine (Congregation of Notre Dame) to 
establish and run free schools for poor girls, and John Baptist de La Salle 
(1651-1 719) later founded the Brothers of the Christian Schools to do the 
same for boys. Many others, too, contributed to the education of the 
poor. 

(6) The formation of good priests was regarded a condition for the 
success of the mission. Vincent often noted this, as did Father Olier. For 
example, the latter wrote: "In the last few years we have gathered 
together several subjects, who, after having worked with people in the 
missions, have realized that it was useless to work among those people 
without having first purified the source of their sanctification, the 
priests themselves. Consequently, they have set themselves apart to 
cultivate the new seedlings which have been entrusted to their keeping, 
those who appear to be called to the clergy."10  

(7) Many religious communities were actively engaged in foreign 
mission work: the Jesuits, Ursulines, Augustinian Sisters, and Sulpi-
cians in Canada; the Vincentians in Madagascar; the Jesuits in Indo- 

°Jean-Jacques Olier, Divers écrits, 1:71, Mss. 14, Archives of Saint-Sulpice in Paris. Hereinafter 
cited as ASSP. 


